
Was Muhammad (pbuh) 
Merciful? 

by Muhammad hussam uddin al-Khateeb 
Edited By IslamFuture 



The Global Program for Introducing the Prophet of Mercy 



^yi y^yi Jit 

Bismi Allahi Alrrahmani Alrraheemi 

In the name of Allah, the most 
Beneficent, the most Merciful 




The Muslim World League 

The Global Program for Introducing the Prophet of Mercy 
Aspects of Mercy for Human Beings in the Character of the Prophet Muhammad 
(PBUH) Awards 



Was Muhammad (P.B.U.H.) 
Merciful? 



By Muhammad Hussam Uddin Al-Khateeb 



Edited By IslamFuture 



Translated By Mujab Imam 




Was Muhammad (P.B.U.H.) Merciful? 



Contents 

A Note on the Translation 5 

In the Name of God the Compassionate and Most 
Merciful Whose Guidance and Help I Ever Seek and 

Invoke 11 

Preface 11 

Introduction 13 

1. Refuting the Charge of the Sword 16 

2. Western Scholars and the Study of Muhammad's 

Character (pbuh) 23 

3. The Effects of Heredity and the Environment on the 

Greatness of the Prophet (pbuh) 32 

4. The Secret of Muhammad's Greatness (pbuh) 35 

5. Are Muhammad (pbuh) and Jesus (pbuh) Enemies?.... 37 

6. Could the Prophet be Considered a Prophet before his 

Divine Call? 38 

Chapter Two 43 

1 . Muhammad and Zaid bin Harithah 45 

2. Muhammad and Rebuilding the Ka'ba by 'Quraish 49 

3. Enemies Vouch for Muhammad 50 

4. Friends Vouch for Muhammad 51 

Chapter Three 53 

Introducing Muhammad (pbuh) 53 

1. His Attributes (pbuh) 53 

2. His Complexions (pbuh) 55 

3. His Dress (pbuh) 57 

4. The Environment He (pbuh) Inhabited 58 

Chapter Four 61 

Aspects of Mercy for Human Beings in the Character of 
the Prophet Muhammad (pbuh) After the Divine Call .... 61 

-The School of Mercy 61 

-The Road to Mercy in Muhammad's School 64 




Was Muhammad (P.B.U.H.) Merciful? 



4 y j— — 

-The Source of Mercy in the School of Muhammad (pbuh) 

66 

-General Mercy 69 

-The Society of Mercy 70 

-Kinds of Mercy in the School of Muhammad (pbuh) 76 

1. His Mercy in Dealing with People 77 

2. His Mercy in Acts of Worship 85 

3. His Mercy with the Elderly 92 

4. His Mercy with Fathers and Mothers 93 

5. His Mercy with Children 99 

6. His Mercy with Kith and Kin 104 

7. His Mercy with Friends 110 

8. His Mercy with Neighbours 114 

9. His Mercy with Slaves and Servants 117 

10. His Mercy with Orphans 127 

11. His Mercy with the Weak, the Poor, the Sick, the 

Needy and the Calamity Stricken 130 

12. His Mercy in the Face of Death 145 

13. His Mercy with Women 147 

14. His Mercy in Administering Punishments 160 

15. His Mercy with People of Other Faiths 167 

16. His Mercy with his Enemies 176 

17. His Mercy with the Human Mind 189 

18. His Mercy with Animals 191 

Works Cited 201 

-Primary Sources 201 

Reference Works 201 





A Note on the Translation 



Of all the damned dwellers of Dante's Inferno, a particularly 
unfortunate group comes in for a lot of stick. Its maimed members 
keep going forward, back and sideways at one and the same time 
thereby tearing themselves apart. 

Bilingual people, I have often thought, are no less an unhappy 
lot. Condemned to lead a liminal life, ceaselessly shuttling between 
one orde ordinumj culture/language and another, we have often 
inflicted upon ourselves the same sado-masochist sufferings of 
Dante's damned. 

Above all else perhaps we are pained and outraged that each 
culture is busy erecting its own segregation walls, impervious to all 
the revolutions underway in technology, information and 
telecommunication. Fortress Europe today is far more Eurocentric 
and xenophobic than it was fifty years ago. And the gloating, 
globalized, globalizing United States leaves the rest of the world 
speechless, increasingly looking back in anger at the happy days of 
American isolationism. At least we were spared the self-righteous 
rhetoric of ever burgeoning hordes of neolibs, neocons and 
crusading Zionized Christians. Indeed, with the level of western 
brutality to other cultures reaching an all-time high, many of us in 
Iraq, in Palestine, in Afghanistan, in Somalia, would like to be 
slaughtered in silence, thank you very much. We ache for the good 
old days when we were massacred with barely the crack of a 
knuckle- the civilized English way! 

Faced with rampant Islamophobia and systematic Arab bashing, 
which have come to replace anti-Semitism in most western capitals, 
the Arab and Islamic world is also cultivating its own 
claustrophobia. Every now and then we let out the odd defensive 
backlash, born of a chronic siege mentality. Fiery speeches and 
sweeping mass demonstrations flash on world TV screens every 
time a certain nonentity says something somewhere against what we 
hold dear. The same ominously angry, hairy, sub-continental figures 
appear regularly, always screaming their heads off, always with fists 





clenched and raised, always with a pile of books being incinerated 
nearby. 



After a whole century of education, consciousness raising and 
supposedly breathless burning of stages, the East/West cultural 
dialogue, let us face it, is still in ground zero. Bilingual people are 
nowhere near bridging the gap or bringing the two parties any 
closer to each other. 

"Of course the West is to blame in this," the argument often 
goes, and often righdy so, the west being the stronger, more 
privileged, more confident and perhaps the more liberal party. But 
we too have a large share of the blame. We have historically failed 
to see that "The West" is by no means the monolith of tattooed, 
flag-waving, gun-ho Marines and SAS men and women marauding 
the streets of Baghdad and Al-Basra. Nor are all western 
intellectuals the Bernard-Lewis type of neo-colonial apologists and 
appeasers. It is high time we realized that there is a huge public out 
there- by far the overwhelming majority- of decent, humane, 
enlightened and reasonably intelligent western people to whom we 
have been grossly unfair. We have failed to equip them with the 
vital database with which they can know more and, hopefully, 
counteract the simplistic and shameful cultural stereotypes. 

The whole bulk of our Arab and Islamic cultural texts are still 
locked in moth-ridden libraries for "specialists" to use and abuse at 
will, while the decent reader remains starved of accessible and 
adequately processed information. Treasures of Jahilite, Umawi, 
Abbasside and modern Arab and Islamic contributions to human 
thought and human civilization are still mediated either by 
orientalists who often deliberately misunderstand them, or else by 
sub-continental translators who do not understand them at all. 

The bit we did translate we translated terribly badly. Perhaps 
only truly bilingual people know how utterly flat and uninspiring 
does our Holy 'Quran sound in English. I can still remember the 
sheer embarrassment of having to explain to my ex-British/Irish 
wife that the primary source of our faith and our culture has almost 
nothing to do with the mediocre paperback translations she had 
poured over for months on end- not in the full meaning conveyed, 





not in the minimum target-culture bias and dynamic equivalence 
needed in modern translations, and certainly not in capturing any of 
that awesome aesthetic beauty and splendour native speakers of 
Arabic feel and enjoy when reading Al-'Quran. 

Nor could I furnish an alternative translation myself. After ten 
years of serious work (albeit intermittent, in hours snatched with 
difficulty from other pressing occupations), I am still unhappy with 
my own rendering into English of only one Surah of the Holy 
'Quran. I had hoped to translate Surat Al-Ka' hman in a way that 
would attempt to capture at least some of the original beauty, 
especially that sublime sense of music, cadence and rhythm still 
ringing in my ears as my mother used to intone it after every 
morning prayer. 

Somehow the traumatic experience made me amply aware of 
two translatological cliches- Le Fevre's all cultural 
misunderstandings have their translational roots, and E. Nida's 
everything is translatable, provided form is not an integral part of 
the content. Still, I do not in any way regret the attempt. Although I 
have- so far- failed, translating the venerable Quran into English 
must always be approached with a trembling hand and with the 
thorough mindedness that ponders the widest cultural implications 
of every sentence and every word. Translating the content/ meaning 
alone is never enough. That is why, I have painfully come to realize, 
rendering the Holy Quran into decent modern English is beyond 
anyone's individual effort. We have only to remember that four 
hundred of Britain's brightest linguists, rhetoricians, theologians, 
philosophers, men of letters, scholars of all branches of science and 
disciplines of knowledge, as well as gifted translators, had laboured 
for over forty years to produce the Authorized Version of the Bible 
( 1611 ). 

In all honesty, I can see no reason why a similar large-scale 
cultural attempt cannot be mounted. Nothing is as urgent as 
translating Al-'Quran, content as well as form, into modern English; 
nothing as potent a conceptual tool to dispel cultural 
misunderstandings and to enlighten the willing. 





The same goes for our Venerable Hadeeth, equally badly 
translated. Sahih Al-Bukhari is practically unreadable in English, and 
Sahib Muslim is only slightly better. In fact, when I first found the 
simple Arabic phrase ("rifkan bil-q'wareer") rendered by the sub- 
continental translator of the latter book as "be gentle with the 
vessels", I just gave up. I thought it might be better not to read 
anything at all than read the unreadable. 

I simply could not lay my hands on some decent translations of 
our primary cultural sources that would enable "the other" to come 
to a better understanding of "us", decent though this western other 
was, reasonably enlightened, open-minded, sympathetic to other 
cultures, critical of her own, even a wishy-washy sixty-ish liberal 
with strong revisionist orientations. The stuff I found was still 
riddled with the "thrice" and "thee" and "thou" and "beautiful 
preaching" of pedantic scholars and scholastic minds, and those- I 
thought, and still do- cannot really address the modern sensibilities 
of the average intelligent reader. 

Much as I loathe trendy metaphors originating in culture clashes 
and civilizational warfare, I believe the location of our present 
cultural challenge lies precisely here. Unless we win the hearts and 
minds of this intelligent world reading public, the western segment 
included, we shall always fail to challenge and change the cultural 
stereotypes stuck to each party. For our part, we must never tire 
trying to reach out to this specific segment, provide it with the 
primary data of our faith and our culture in the English language 
and the modern sensibility it understands. We should then leave it 
up to its members to think and judge for themselves and draw their 
own conclusions. The puerile missionary campaigns launched in the 
last decade or two have often been counterproductive. As 
participants in the Inter-Faith Conference held recentiy in Spain 
have repeatedly indicated, a more "constructive dialogue" is needed- 
a more rational and genuinely multicultural debate, initiated and 
maintained as much to inform and enlighten the cultural "other" as 
to develop a less monolithic, less morally monist cultural "self'. 

It is admittedly a difficult balancing act and a complex course of 
action. Yet, not least because the present alternative is simply 
unacceptable, it is a course of action well worth taking. The cultural 





gap with its deep-seated translatological roots is widening by the 
hour. On both public and private levels, it is yielding a manifestiy 
mutilated, polarized, culturally schizophrenic, binary-opposite 
world. I am hardly surprised that many western friends and 
colleagues have become either members of extreme right 
movements now or, alas, like my ex-wife, born-again Christians. 

For such public and private reasons, I have accepted the 
commission to translate three award-winning volumes in the 
present Programme for Introducing the Prophet of Mercy. The first 
volume, Was Muhammad (PBUH) Merciful, unravels many of the 
humane aspects of Islam western readers should know and register. 
Equally important, the book documents its argument with the 
broadest cross-cultural reference to the primary sources of our faith 
and our civilization, the Holy Quran and the Venerable Hadeeth. I 
hope I have managed to render the cited material into the modern 
English and the modern sensibility of our present world, with all the 
faithfulness due to the original. Further, the book is thoroughly 
conscious of the cultural other in the small village the world has 
become. Although the character of the Christian priest, Father 
Stephano, can be developed further, by giving it more guts and 
intellectual clout, and by making it less of the Glaucon stooge-of- 
the-plot it presently is, the overall work could well provide the basis 
for a productive cultural dialogue. The larger space the book 
accords to refuting the charges of the sword and of demeaning 
women is no less apt and necessary. 

Seen together the three volumes, I hope, would ultimately drill a 
tiny hole in the windy and winding segregation walls, the time not 
being right yet for larger demotion cranes. 

Mujab Imam 

Al-Riyadh Women University 





In the Name of God the Compassionate and Most Merciful 
Whose Guidance and Help I Ever Seek and Invoke 



Preface 

I have turned the bulk of this study into an answer to the 
central question posed in its title: Was Muhammad (pbuh) Merciful ? 

The study itself falls into four parts: 

• Chapter One: An Introduction 

• Chapter Two: Aspects of Mercy for Human Beings in the 
Character of the Prophet Muhammad (pbuh) Before the 
Divine Call 

• Chapter Three: Introducing the Prophet Muhammad 
(pbuh) 

• Chapter Four: Aspects of Mercy for Human Beings in the 
Character of the Prophet Muhammad (pbuh) After the 
Divine Call 

The reader will no doubt note that the first three chapters are 
only a prologue to the fourth, which carries the weight of the 
argument and is the main part and chief objective of this study. 
Each of the four chapters is in turn divided into various 
subsections, each with a specific idea tackled and underpinned by 
a corresponding subtitle. A brief conclusion rounds up the 
debate, followed by a bibliographical list of reference works cited. 

I have deliberately avoided direct exposition and opted 
instead for a more dialogical and discursive methodology. The 
latter, I believe, is much more catchy and appealing, particularly 
to the lay western reader who is more at ease with the less formal, 
less demanding narrative technique. Further, as characters are the 
necessary upholders of dialogue, I have envisioned two fictional 
characters (Father Nicholas and Father Stephano), who function 
largely as fictive registers. They offer the reader a spacio-temporal 





framework geared as much to foreground the ideas discussed as 
to help bring the debate closer to the real world. 



The reader will also note that Father Stephano is by no means 
the typically aggressive, investigative, journalistically-minded 
ignoramus. He is rather an enlightened, sympathetic and fair- 
minded person. His primary concern is to know the tmth and 
acknowledge it, detect and shun the false and the fraudulent. It is 
a fairly common character in the enlightened western circles 
whose objective and genuinely liberal opinions are rarely aired in 
the media. The western media in fact strives to marginalize such 
views, if not suppress them altogether. 

No wonder Father Stephano is so eager to learn about the 
original texts and primary sources of Islam. He had to know for 
sure before he would take any decisive step in this regard. 
Although he is not categorical about what he intends to do, 
Father Stephano is nevertheless quite allusive, (1) as I have 
indicated early on in the study. (2) 

Ultimately, if I prove right in my present undertaking, it is 
thanks to the Lord Almighty who granted me help and assistance; 
if wrong, I have only my erring self to blame. I humbly beg His 
forgiveness and- as always, in any event and at all times- all grace 
and gratitude, all thanks and praise, are unto Him. 

Muhammad Hussam Al-Khateeb 

Damascus, 17. 01. 1428 H.,AD 04. 01. 2007 



(1) See the end of the meeting in the final section of this study (The Conclusion). 

(2) See below pp. 8 & 21. 
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Chapter One 



Introduction 

A Christian clergyman called Father Nicholas has been living 
next to me for a good few years now. When he first moved in I 
hastened to welcome him. I offered the initial helping hand 
necessary for him to sort things out and setde in nicely in his new 
flat. It was only a small gesture of friendship and camaraderie, 
perfecdy in line with my commitment to my Islamic teachings, 
which make it imperative for all Muslims to maintain good 
neighbourly relations, regardless of the race, colour or creed of 
their neighbours. After all, it was the Godsend Prophet (pbuh) 
himself who said: "Gabriel kept urging me to be kind to my 
neighbours till I thought he would give them the right of 
inheritance."® 

Months and years passed and Father Nicholas and I 
somehow seemed to have developed a kind of intimacy founded 
on a venerable 'Quranic verse: "Indeed. . . you will find that the 
closest and most loving to the believers (Muslims) are those who 
say 'We are Christians.'"® We exchanged visits regularly on 
special Muslim and Christian feasts and festivities, often spending 
the time talking about our two religions. We stayed clear of the 
usual chatter and flattering, small talk. He told me about his faith 
as he understood and practiced it and I told him about mine, 
often to the mutual benefit of both. 

Things went on like this till 12/ 09/ 2006, I still remember the 
exact date, when the newly appointed Pope of the Vatican, 
Benedictus XVI, made his well-known remarks which offended 
Muslims and insulted the Islamic Prophet. The new Pontiff 
quoted at length some moronic medieval texts, written at a time 
when religious wars were still raging between Christians and 
Muslims, pardy due to such claims that "Islam was spread by the 

(1) Sahih Al-Bukhari, electronic copy, Hadeeth no. 5568-5569; Al-Albani, Al-Silsilah Al- 

Sahihah, electronic copy, Hadeeth no. 356. 

(2) Al-Ma'idah: 82. 
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sword" and that "the Prophet of Islam brought nothing new but 
the sword." The same hackneyed charges really, propagated by 
the same people and the same mentality that engendered crusades 
and cmsaders in the first place. It is the same frame of mind still 
intent on ra ki ng old fires and fomenting further religious wars 
and culture clashes. ^ 

The media hype began in earnest immediately after, reporting 
the Pope's provocative remarks and the various reactions to 
them. 

I bumped into my neighbour Father Nicholas a couple of days 
later, on 20/09/2006 to be specific, right at the front door of our 
building. As usual, we said hello, shook hands, inquired about 
each other's health and how things are going. Only this time he 
added: 

-When does your month of fasting begin this year? 

-In three or four days, I said, depending on when exacdy the 
crescent moon of Ramadan becomes visible. 

-I'll come and visit you on the first day of Ramadan to 
congratulate you on the start of your fasting feast. 

- Most welcome. 



(1) The English Zionist orientalist Bernard Lewis says: "To the European observer in 
particular, one noteworthy aspect of the Islamic society was its tolerance compared to 
other societies at the time. For, contrary to their western contemporaries, rarely did 
the medieval Muslim rulers feel the need to impose their faith by force on all their 
subjects." (B. Lewis, The Arabs in History, Oxford: OUP, 2001, translated into 
Arabic by N. Fares, Beirut: Dar Al-'Ilm Lil-Malayeen, 1945, p. 45.) 

Similarly, in his Islam at a Crossroad, the orientalist De Lacy O’Leary says: "History 
makes it clear. . . that the legend of fanatical Muslims sweeping through the world and 
forcing Islam at the point of the sword upon conquered races is one of the most 
fantastically absurd myths that historians have ever repeated." (London: 1923, p. 8.) 

In her History of the Islamic Legislature, the Polish orientalist Bourghinia Jianah also 
says: "Both history and commonsense give he to the claim that Islam spread by the 
sword." (B. Jiannah, The History of Islamic Legislature, translated into Arabic as 
Tareekh Al-Tashree' Al-Islami, Beirut: Dar Al-Afa'ak Al-Jadeedah, 1980, p. 17.) 

From a different perspective, the orientalist Thomas Carlyle points rather to Christians 
using the sword to spread Christianity. In his Heroes, Hero-Worship and the Heroic 
in History, Carlyle says: "Charlemagne's conversion of the Saxons was not by 
preaching." (Gutenberg Project Online, 17. 04. 2008, p. 296.) 





-What do you usually do in a typical Ramadan evening, he 
asked? I wouldn't like to come at an inconvenient time. 



-Well, I usually wait for the Mu'a^en to call for the Maghreb 
prayer thereby announcing the end of fasting for that day. I have 
a couple of dates or a drink of water, pray the Maghreb then have 
my main meal. After that I pray the Isha and the Taramh in the 
mosque, where I perform all my prayers. At around nine p.m., 
winter timing, I stay in to have some rest. 

-We'll meet at nine, then, the first day of Ramadan, if that's ok 
with you, he said. 

-God w illi ng. 

-Oh, and I'll bring a friend along, if you don't mind, he added. 
You don't know him. He'd like to meet you and speak with you. 

-Most welcome, you and your friend. 

We said goodbye to one another. I pushed on to where I was 
heading and he climbed up the steps to his flat. 
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1. Refuting the Charge of the Sword 

The first day of Ramadan, 1427H., nine o'clock sharp, the 
doorbell rang. I received and warmly welcomed the two guests. 
Father Nicholas introduced his companion: 

-My friend, Father Stephano, from the cultural section of the 
Italian Embassy here. 

I welcomed the guest again and we started talking about this 
and that. I played host to both of them and fulfilled my 
obligations as best as I could, according to our Islamic teachings 
and in line with what the Prophet (pbuh) said: "Whoever believed 
in God and the Day of Judgment let him honour and be generous 
to his guest. " (1) Father Stephano took the initiative, asking me in 
an Arabic tinged with a foreign accent: 

-I have a question to put to you and I hope you'd have the 
answer. 

-Sure, I said. I'd love to oblige if I could. Perhaps it is to do 
with what the Pope said lately, isn't it, I asked? 

-Oh, no, never mind that, Father Stephano said smiling. Every 
now and then somebody somewhere throws about these 
firecrackers, often goaded by some big wig politicians. They serve 
their hidden agendas and conspiratorial plans. Mind you, he 
added, the animated and misguided person often retracts what he 
said when he realizes what he's really got himself into and how 
inflammatory are such remarks. 

-Still, seen as you've brought it up, how do you see what the 
Pope said? Is the charge that Islam spread by the sword true or 
false? (2) 



(1) Sahih Muslim , electronic copy, Hadeeth no. 47. 

(2) For a refutation of the charge that Islam spread by the sword, see Rene Jinoux's The 
Symbolism of the Crucifix. 
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-And how would I know, I asked? 

-Surely, judging by the primary sources and the original texts 
from which you Muslims derive the bulk of your religious 
teachings, he said. 

-And where would I find these texts, I asked? 

-Oh everyone knows that your primary sources and original 
texts are the verses of the 'Quran, your Holy Book, the veritable 
Hadeeths your Prophet said, and the tme accounts of the life 
story or sirah of the Prophet.® 

-But would you accept the authority and referentiality of these 
texts? 

-And why not, he asked? We wouldn't know the tmth about 
any religion, creed or philosophy except with reference to its own 
texts and as approved by its own people and advocates. At least 
thus spake reason.® 

-Fair enough. Well, in that case, I'll give you the texts whose 
authority you've accepted, and I'll leave it up to your good sense 
and fair mindedness to judge. 



(1) Biography is the nearest English equivalent to sirah, though the Arabic term includes 
all the sayings and patterns of conduct of the Prophet and His Companions, with all 
that is related to them. In what follows I would rather use the Arabic term with its 
broader associations. (Trans.) 

There are two worthy attempts to authenticate accounts of the Prophet's sirah published 
recently. One was made by the late revivalist, Sheikh Naser Al-Deen Al-Albani (God 
rest his soul), entitled Sahih Al-Sirah Al-Nabawiah; the other by Dr Akram Al-Umari, 
entitled Al-Sirah Al-Nabawiah Al-Sahihah. Other attempts can be added here, 
including Muhammad Al-Suyani's Al-Sirah Al-Nabawiah Kama Waradat fi Al- 
Ahadeeth Al-Sahihah. 

(2) The Swiss orientalist Jean Shapiro says: "The more one knows about the life of the 
Prophet Muhammad- not as told by his malicious adversaries who seek to insult him 
but rather as reported by his contemporaries and as derived from the Quran and the 
Sunnah- the more one realizes the reasons why millions of people down the ages have 
admired this man and have so piously dedicated themselves to loving and venerating 
him." Quoted in M. F Abdulwahab, Muhammad fis Nathar Falasifat Al-Gharb, 
Tunisia: Dar Bu Salamah, 1985, p. 30. 





-I'm all ears. 



-Listen to the following verse of the venerable 'Quran, 
teaching the Prophet of Islam himself, and through him all 
Muslims, the right way to go about spreading the Islamic faith. 
The verse direcdy addresses the Godsend Messenger (pbuh) and 
all Muslims, saying: "Invite (mankind) to the Way of your Lord 
through wisdom and sound preaching. " (1) Now do you see in this 
a call to use the sword or to resort to reason, debate and 
dialogue? 

-Debate rather, he said, and a spirited and good-tempered 
debate for that. 

-Another 'Quranic verse also addresses the Godsend 
Messenger (pbuh) and all Muslims direcdy, saying: "Argue with 
them in the best and most gracious ways." (2) Do you find any 
swords drawn here or just a call for reasoning and debate? 

-Reasoning and debate, he said, and like the previous one, 
spirited and good-tempered. 

-A third 'Quranic verse says: "Argue not with the People of the 
Scripture(s) save in the better way." (3) And the people of the 
Scriptures, as you know, are the Jews and the Christians. A sword 
is it or a rational debate? 

-Only debate, and, like the previous two, lively and good- 
tempered. 

But, he hastened to add, would you explain to me, with 
reference to the original texts, how this debate is conducted "in 
the better way"? 

-Yes, without veering an inch from the original texts. Listen to 
the rest of the 'Quranic verse and it'll make the point abundantly 
clearly. The Lord says: "Argue not with the people of the 
Scripture(s) save in the better way, with the exception of those 

(1) Al-Nahl, 125. 

(2) Al-Nahl, 125. 

(3) Al-Ankabout, 46. 




